Ma intelektualni cesta:

Zivot zasvéceny hledani smyslu lidského byti

Predrag Ci¢ovacki

The defining event of my childhood was the Apollo 11 spacecraft's landing on the Moon.
Let’s ignore the fact that, with binoculars borrowed from a neighbor, I tried unsuccessfully
that night from the top of our cherry tree to see Neil Armstrong and Edwin Aldrin
scratching the dusty surface of the Earth's satellite. More important was that, more
subconsciously than consciously, that event strengthened in me an interest in the supreme
achievements of the human race. I became interested in the Egyptian pyramids and the
Great Wall of China, but also in hypnosis and religion. My curiosity knew no bounds, just
like my desire to understand as much and as deeply as possible, even what it was clear to
me so early on that was ultimately unfathomable.

That element of curiosity subsided a bit in high school, because suddenly two more
important "topics" entered my life: girls and chess. But however influential they were, and
although they occasionally imposed themselves as what dominated my young life, still on
some internal scale of values, of which I was almost always aware, girls and chess took a
secondary place.

When it came time to decide on studies, two paths were open. One led in the direction of
natural sciences, especially physics and mathematics, and the other towards humanities.
The urge towards the latter was much stronger, and the question was whether to study
literature, psychology, or philosophy. Although I have always loved and deeply experienced
literature, it was not a safe choice, because I did not want to just read and study it, but to
create and write it, and there were no sure indications that I had enough talent for that.
dropped out of psychology, because | was primarily interested in psychoanalysis, especially
Jung, and that was not given primary importance in regular studies in Belgrade.

What remained, then, was philosophy, and it fitted in well with my interests in the supreme
achievements of the human race. I perceived it more as a synthesis of spiritual and mental
achievements than as a separate theoretical discipline, clearly defined by its methodology
and terminology. At the faculty itself, it wasn't quite as I expected, because first of all it was
necessary to acquire (and demonstrate on the exams) knowledge of the history of
philosophy. Despite my displeasure, it was the right approach, because, unlike, say, the
natural sciences, philosophy cannot be understood without its history. The bigger problem
for me was that in the philosophy department, two conceptions collided - Marxist-
humanist philosophy and analytical philosophy, neither of which really matched my
inclinations and aspirations.

The atmosphere in the department was, however, very good. There were several extremely
talented students, and the dedication and commitment of many professors was at a really
high level. Many seminars were continued after the end of the official time in nearby cafes,
especially if they were led by younger professors who had no family obligations. The
professors stimulated us to learn classical and modern foreign languages, as well as to



regularly attend public forums and book presentations, which were organized almost daily
in Belgrade in the early 1980s. When you add to that the trips to the theater, concerts, and
exhibitions, those five years of regular studies (1979-1984) were the years of my most
intensive and broad education.

Three insights have become most deeply embedded in me as a result of those years. First,
the craft must be well-mastered before one can create and expect top results in any
activity. And philosophy, at least as a school discipline, is a "craft", and it had to be
thoroughly studied, so I easily decided to continue my studies, up to the title of Doctor of
Science. Second, Kant's philosophy - especially his "Critique of the Pure Reason" - simply
forced itself on me during my studies as a central philosophical text that requires, and to
which [ would like to devote, years of further and systematic studies. Thirdly, philosophical
questions about man and humanity have always found the deepest resonance in me.
Already in the first year of my studies, in the Introduction to Philosophy course, I chose
"Being a man" as the topic for my seminar paper, by which [ meant being a human being
who lives meaningfully and with full human dignity. I hoped that further studies in
philosophy, as well as new life experiences, would deepen my understanding of that topic,
which was becoming more and more firmly established in me as the final and most
important topic of all philosophical thought and experience.

I continued my postgraduate studies in America, at the University of Rochester, in the state
of New York. There, in addition to other professors, [ had the opportunity to learn from one
of the world's best experts on Kant, Lewis White Beck. The five years spent in Rochester
were again years of learning, as well as regular studies, but this time it was much more in
depth than in breadth. One of the most difficult philosophical readings, "Critique of the
Pure Reason", has become my daily companion and my preoccupation. In addition to
constant dedication to this work, my postgraduate studies also required a detailed study of
the philosophers who influenced Kant, the study of his entire oeuvre, as well as the
influence that Kant's work had on future generations of philosophers. In addition to
growing deeply into Kant's philosophy, those five years were also a time of adaptation to a
completely different culture than the one I came from. Since the university I studied at was
truly international - with students from eighty-two countries - these were also years of
learning not only about America but also about world cultures and traditions.

[ defended my doctoral dissertation on Kant's "Critique"” in 1991, on Kant's birthday (April
22). As an expert in Kant and modern philosophy, I got a teaching job at a small private
Catholic and Jesuit college called "Holy Cross", near Boston. I worked there until 2023,
when I retired and soon after acquired the status of professor emeritus.

But let's go back to the beginning of my teaching career. Instead of the intended ambition to
become one of the world's experts on Kant, the course of life and the dynamics of the
faculty where I taught took me in a completely different direction. When I started my
teaching career in the fall of 1991, the homeland [ came from, Yugoslavia, found itself in a
phase of sudden disintegration. And that, unlike, say, Czechoslovakia, disintegrated in a
way that included a lot of evil and violence, pain and disappointment. The significance of
Kant's "autonomies of the pure mind" paled in those years in comparison to the

"antinomies of soul and heart" caused by the destruction of the fatherland. It was necessary



to grapple not only with the highest that the human race is capable of, but also with the
lowest. We had to face the nature of evil and the seemingly ever-present drive for
destruction and violence in us.

As America faced similar dilemmas after the terrorist attack in 2001, the topics of my
research, as well as the subjects I began to teach at the university, completely changed. By
the way, I should mention that in American colleges, unlike their universities, there is much
more flexibility and variety in what the professors teach. I took advantage of that, so |
turned to three big topics: 1. the nature of evil; 2. studying nonviolence as an alternative to
violence and war; and 3. the study of alternatives to the mainstream of Western civilization.
Now, numerous new opportunities suddenly opened up before me, so that, in addition to
my regular teaching duties, I also became the director of the Center for War and Peace
Studies at my faculty. I also became interested in Russian literature as a source of an
alternative vision of culture and humanity, and started going to Russia. I also began to turn
to Eastern civilizations and travel and stay in India and China more often. Those new-
oriented and extremely intensive activities began at the end of the nineties of the twentieth
century and lasted for more than two decades, until the full development of the global
covid-19 epidemic. It found me in the first half of my sixties.

Since the epidemic has significantly slowed down travel and thinned out social contacts, it
has allowed me to start summarizing the experiences and insights I have gained
throughout my life, and especially during my three decades as a "professor". [ never
doubted that Kant was a philosopher of extraordinary importance, but I came to believe
that he - along with most European and (later) American philosophers and intellectuals -
approached the problems essential to human life from a perspective that was too narrow,
just as in part he missed those problems entirely. Summarizing the results of my many
decades of intellectual and spiritual searches and research, I have come to the conclusion
that the entire perspective with which we approach essential problems in the last few
centuries requires a significant reorientation.

It is a project that I set myself as a task for the next fifteen years of my intellectual work, as
my main occupation in retirement. The tentative name I have given to this redirection is
"metaphysical anthropology." It is "anthropology" because questions about the meaning
and significance of human life must be central to our scientific, philosophical, and other
inquiries. It is "metaphysical” because those anthropological questions cannot be
satisfactorily answered with completely factual, empirical, and scientifically provable
material. Such material is necessary, but it also needs a foundation that is deeper than
anything empirical, just like a superstructure that deals with that ideal - even the
unattainable ideal - that always motivates and inspires us to strive for better.

[ divided that project, which is preoccupying me now, into four parts. The first deals with
"personality” and starts from the fact that not every human being is a personality, but that
personality is something that can be achieved through patient and long-term work on
oneself and aspirations towards the best. The second part of the project deals with
"interactions” - the relationship, especially towards other people, which can be based on
affinity and care, but also on the effort to take advantage of others, often even hurt them.
The third part will examine "values" understood as ideal essences to which we should



strive with ever-new energy and strength. The last part will be both the most difficult and
the most profound, because it deals with "transcendence" - understood as what makes the
ground under our feet and is based on what is sacred to us and which must never be
compromised.

The goal of doing philosophy is not to consider abstract problems and intellectual puzzles.
Such problems and puzzles are only means, only obstacles in the way. And that path should
lead to building our own personality and striving to become good human beings - as much
as possible. Such an effort must be both individual and collective. It should shed light not
only on whether, apart from the Moon, we can reach any other space body, but also on
what the actual ranges are and what the truly supreme achievements of the human race
are.

Autobiograficky esej — Predrag Ciéovacki
(Bélehrad, 8. ¢ervna 1960)

Urcujici udalosti mého détstvi bylo pfistani kosmické lodi Apollo 11 na Mésici. Pomifime
skute€nost, Ze jsem se té noci s dalekohledem vypuajéenym od souseda nelspésné snazil
z vrcholu nasi tfedné spatfit Neila Armstronga a Edwina Aldrina, jak se pohybuji po
praSném povrchu zemského satelitu. DulezitéjSi bylo, ze tato udalost ve mné — spise
podvédomé nez védomeé — posilila zajem o nejvétsi uspéchy a milniky lidstva. Zacal jsem
se zajimat o egyptské pyramidy a Velkou Cinskou zed, ale také o hypndzu a nabozenstvi.
Ma zvédavost neznala hranic, stejné jako ma touha pochopit co nejvice a co nejhloubéji,
dokonce i to, o Eem mi uz tehdy bylo jasné, zZe je v koneéném dusledku nepochopitelné.

Tento prvek zveédavosti béhem stfedni Skoly ponékud ustoupil, protoZze do mého zivota
nahle vstoupila dvé dulezitéjsi témata: divky a Sachy. Ale jakkoli byly vyznamné a
prestoZe se obcas staly tim, co ovladalo mij mlady Zivot, na jakési vnitfni stupnici hodnot,
které jsem si byl témér vzdy védom, zaujimaly divky i Sachy druhé misto.

Kdyz pfiSel ¢as rozhodnout se pro studium, otevrely se pfede mnou dvé cesty. Jedna
vedla smérem k pfirodnim védam, zejména fyzice a matematice, druha k humanitnim
oborim. PFitazlivost téch druhych byla mnohem silnéjSi a otazkou bylo, zda studovat
literaturu, psychologii nebo filozofii. Pfestoze jsem literaturu vzdy miloval a hluboce ji
prozival, nebyla to nejlepSi volba, protoze jsem literaturu nechtél pouze Cist a studovat,
ale take tvofit a psat, avSak neexistovaly zadné spolehlivé znamky toho, Ze bych k tomu
mél dostateCny talent. Psychologii jsem zavrhl, protoZe mé zajimala predevSim
psychoanalyza, zejména Jung, a té nebyla v bézném studijnim programu v Bélehradé
vénovana hlavni pozornost.



Zlstala tedy filozofie a ta dobfe zapadala do mého zajmu o vyjimecné uspéchy a lidského
rodu. Vnimal jsem ji spiSe jako syntézu duchovnich a intelektualnich vydobytkd nez jako
samostatnou teoretickou disciplinu jasné vymezenou svou metodologii a terminologii. Na
fakulté to vSak nebylo uplné takové, jak jsem ocCekaval, protoze bylo pfedevSim nutné
osvojit si (a prokazat u zkousek) znalost dé&jin filozofie. Navzdory své nelibosti jsem
pochopil, Ze to byl spravny pfistup, protoZe na rozdil napfiklad od pfirodnich véd nelze
filozofii pochopit bez znalosti jejich dé&jin. VétSim problémem pro mé bylo, Ze se na
katedre filozofie stfetavaly dvé koncepce — marxisticko-humanisticka filozofie a analyticka
filozofie — z nichz ani jedna ve skutecnosti neodpovidala mym sklonim a aspiracim.

Atmosféra na katedfe vSak byla velmi dobra. Bylo tam nékolik mimofadné talentovanych
studentd a nasazeni i oddanost mnoha profesort byly na opravdu vysoké urovni. Mnoho
seminail pokracovalo po skonc&eni oficialni vyuky v blizkych kavarnach, zvliasté kdyz je
vedli mladSi profesofi, ktefi jeSté neméli rodinné povinnosti. Profesofi nas podnécovali ke
studiu klasickych i modernich cizich jazykl a také k pravidelné ucasti na vefejnych
diskusich a prezentacich knih, které se na poCatku osmdesatych let v Bélehradé konaly
témér kazdy den. Kdyz k tomu pfipoctu navstévy divadla, koncertl a vystav, bylo téchto
pét let fadného studia (1979-1984) obdobim mého nejintenzivnéjSiho a nejsirSiho
vzdélavani.

TFi poznatky se ve mné v dusledku téchto let zakofenily nejhloubgiji. Zaprvé, aby Clovék
mohl tvofit a cilit na Spi¢kové vysledky v jakékoli ¢innosti, musi dokonale ovladnout
femeslo. A filozofie, alespon jako studijni obor, je ,femeslo®, které bylo tfeba dukladné
zvladnout. Proto jsem se bez vahani rozhodl pokraovat ve studiu az k ziskani titulu
doktora véd. Zadruhé, Kantova filozofie — zejména jeho Kritika Cistého rozumu — se mi
béhem studia pfimo vnutila jako ustfedni filozoficky text, kterému jsem nasledné vénoval
dlouha léta dalSiho systematického studia. Zatfeti, filozofické otazky tykajici se ¢lovéka
a lidstva ve mné vzdy nachazely nejhlubsSi odezvu. Uz v prvnim rocCniku studia jsem si v
ramci kurzu Uvod do filozofie zvolil jako téma seminarni prace ,Byt &lovékem*, &imz jsem
mél na mysli byt lidskou bytosti, ktera Zije smysluplné a s plnou lidskou dustojnosti. Doufal
jsem, ze dalsi studium filozofie i nové Zivotni zkuSenosti prohloubi mé porozuméni tomuto
tématu, které se ve mné stale pevnéji ustalovalo jako konecné a nejdulezitéjsi téma
veskerého filozofického mysSleni a zkuSenosti.

V postgradualnim studiu jsem pokraCoval ve Spojenych statech na Rochesterské
univerzité ve staté New York. Tam jsem mél kromé jinych profesorl pfilezitost studovat u
jednoho z prednich svétovych odborniki na Kanta, Lewise Whitea Becka. Pét let
stravenych v Rochesteru bylo opét obdobim uceni i Fadného studia, tentokrat vSak
Cistého rozumu, se stalo mym kazdodennim spoleCnikem i hlavnim pfedmétem mého
zajmu. Vedle soustavného studia tohoto dila vyZzadovalo postgradualni studium take
podrobné poznani filozofu, ktefi Kanta ovlivnili, studium celého jeho dila i zkoumani vlivu,



ktery Kantova filozofie méla na dalSi generace myslitel(. Vedle hlubokého pronikani do
Kantovy filozofie bylo téchto pét let také obdobim pfizpisobovani se zcela odliSné kulture,
nez ze které jsem pochazel. ProtoZze univerzita, na niz jsem studoval, byla skutecné
mezinarodni — studovali na ni studenti z dvaaosmdesati zemi —, byla to zaroven léta
poznavani nejen Ameriky, ale i kultur a tradic celého svéta.

Svou disertacni praci o Kantové Kritice Cistého rozumu jsem obhajil v roce 1991, na
Kantovy narozeniny (22. dubna). Jako odbornik na Kanta a novovékou filozofii jsem ziskal
misto vyucCujiciho na malé soukromé katolické jezuitské vysoké Skole Holy Cross
nedaleko Bostonu. Pusobil jsem tam az do roku 2023, kdy jsem odeSel do diichodu a
kratce nato ziskal titul emeritniho profesora.

Vratme se vSak na zaCatek mé pedagogické drahy. Namisto pavodniho zaméru stat se
jednim z pfednich svétovych odbornikii na Kanta mé Zivotni okolnosti a vyvoj na fakulté,
kde jsem puUsobil, zavedly zcela jinym smérem. Kdyz jsem na podzim roku 1991 zacinal
ucit, moje vlast, Jugoslavie, se ocitla ve fazi nahlého rozpadu. A tento rozpad se na rozdil
napfiklad od Ceskoslovenska odehraval zplisobem, ktery pfinesl mnoho zla a nasili,
bolesti i zklamani. Vyznam Kantovych ,autonomii €istého rozumu“ v téchto letech ustoupil
do pozadi tvafi v tvar ,antinomii duSe a srdce®, které vyvolalo niceni vlasti. Bylo nutné
Museli jsme se postavit tvari v tvar povaze zla a zdanlivé neustale pfitomnému sklonu k
ni¢eni a nasili, ktery v sobé neseme.

Kdyz se po teroristickych utocich v roce 2001 Spojené staty ocitly pfed podobnymi
dilematy, témata mého vyzkumu i predméty, které jsem zacal na vysoké Skole vyucovat,
se zcela zménily. Mimochodem je tfeba zminit, Ze na americkych colleges je na rozdil od
univerzit mnohem vétsi pruznost a rozmanitost v tom, co jednotlivi vyuCujici pfednaseji.
Této moznosti jsem vyuzil a zaméfil jsem se na tfi velka témata: 1. povahu zla; 2. studium
nenasili jako alternativy k nasili a valce; a 3. zkoumani alternativ k hlavnimu proudu
zapadni civilizace. Pfede mnou se nahle otevielo mnoho novych pfilezitosti, takze jsem
se vedle béznych pedagogickych povinnosti stal také feditelem Centra pro studium valky
a miru na své fakulté. ZacCal jsem se rovnéz zajimat o ruskou literaturu jako zdroj
alternativni vize kultury a lidstvi a zacCal jsem jezdit do Ruska. Zaroven jsem svou
pozornost obratil k vychodnim civilizacim a stale &astgji cestoval a pobyval v Indii a Ciné.
Tyto nové zaméfené a mimoradné intenzivni aktivity zaCaly na konci devadesatych let
dvacatého stoleti a trvaly vice nez dvé desetileti, az do plného propuknuti pandemie
covidu-19. Ta mé zastihla v prvni poloviné meé Sesté dekady Zivota.

ProtoZze pandemie vyrazné zpomalila cestovani a omezila spoleCenské kontakty,
umoznila mi zacCit shrnovat zkuSenosti a poznatky, které jsem béhem Zivota ziskal,
zejména pak béhem svych tfi desetileti profesorského pulsobeni. Nikdy jsem
nepochyboval o tom, ze Kant byl filozof mimofadného vyznamu, ale dospél jsem k



presvédCeni, ze on — stejné jako vétSina evropskych a pozdéji americkych filozofl a
intelektualll — pfistupoval k problémim podstatnym pro lidsky Zzivot z pfilis Gzké
perspektivy a nékteré z téchto problému Eastecné zcela prehlizel. Kdyz shrnu vysledky
svého mnohaletého intelektualniho a duchovniho hledani a badani, dochazim k zavéru,
Ze cela perspektiva, z niz v poslednich nékolika staletich pfistupujeme k podstatnym
otazkam, vyZzaduje zasadni pfesmérovani.

Je to projekt, ktery jsem si stanovil jako ukol na pfistich patnact let své intelektualni prace,
jako hlavni naplfi svého Zivota v dichodu. Pracovné jsem toto nové zamérfeni nazval
.-metafyzicka antropologie®. Je to antropologie, protoZze otazky po smyslu a vyznamu
lidského Zivota musi stat v centru naseho védeckeého, filozofického i jiného zkoumani. A
je to antropologie metafyzicka, protoZze na tyto otazky nelze uspokojivé odpovédét pouze
na zakladé Cisté faktickych, empirickych a védecky prokazatelnych poznatkd. Takové
poznatky jsou nezbytné, ale potrebuji také zaklad hlubsi nez cokoli empirického, stejné
jako nadstavbu, ktera se zabyva idealem — dokonce i nedosazitelnym idedlem —, jenz nas
vzdy motivuje a inspiruje usilovat o néco lepsSiho.

Tento projekt, kterym se nyni zabyvam, jsem rozdélil do ¢tyf Casti. Prvni se vénuje
osobnosti a vychazi z pfedpokladu, Ze ne kazdy ¢lovék je osobnosti, ale Ze osobnosti se
Ize stat trpélivou a dlouhodobou praci na sobé a usilim sméfujicim k tomu nejlepSimu.
Druha ¢ast projektu se zabyva interakcemi — vztahy, zejména k druhym lidem, které
mohou byt zaloZeny na blizkosti a pédi, ale také na snaze druhé vyuzivat a €asto jim
dokonce ublizovat. Treti ¢ast bude zkoumat hodnoty chapané jako idealni podstaty, k
nimz bychom méli znovu a znovu sméfovat s novou energii a silou. Posledni ¢ast bude
zaroven nejobtiznéjsi i nejhlubsi, protoZe se zabyva transcendenci — chapanou jako tim,
co tvofi pudu pod nasima nohama a co je zaloZzeno na tom, co je pro nas posvatné a co
nikdy nesmi byt pfedmétem kompromisu.

Cilem filozofie neni zabyvat se abstraktnimi problémy a intelektualnimi hadankami.
Takové problémy a hadanky jsou pouze prostiedkem, pouze prekazkami na cesté. Atato
cesta by méla vést k budovani vlastni osobnosti a ke snaze stat se — pokud mozno —
dobrymi lidskymi bytostmi. Takové usili musi byt jak individualni, tak kolektivni. Mélo by
objasnit nejen to, zda se kromé Mésice dokaZzeme dostat i k jinému vesmirnému télesu,
ale také to, jaké jsou skutecné moznosti a co jsou skute¢né nejvyssi uspéchy lidského
rodu.



